MARK’S PERICOPE #61

Mark #61 Torah Address

8:34-9:1 Shemot 26:31-27:19

Torah Seder: Shemot 26:31-27:19

Ashlamatah: Yechezel 16:10-19, 60
Tehillim 61:1-8

Mishnah/ Oral Torah:

My Translation

Mark 8:34 - 9:1 34 And he assembled the
people with His disciples, He said to them,
Whoever longs to walk after me, let him forget
oneself, lose sight of oneself and one's personal
interests and hang his life on a pillar and walk as
a I walk. 35 For whoever will escape! with his
desires will waste his soul; but whoever shall
willingly subdue his soul for my sake and the
sake of the Mesorah, he shall rescue his soul from
damage?. 3¢ For what benefit is it to a man if he
adorns himself with fine ornaments3 at the
expense (damage) of his soul? 37 Or what shall a
man give in ransom for his soul? 38 Therefore,
whoever shall be defamatory of Me and of My
halachic arguments (Mesorah)* in this adulterous
and sinful generation, the Son of Man shall also
castigate him when He comes in the glory of His
Father with the messengers who have made a
ritual sacrifice of their souls. 9:1 And He said to
them, Truly I say to you that there are some of
those who stand here who shall not taste of death
until they experience coming of the kingdom of
G-d with outward power and influence.

1 See LXX Genesis 19:17
2 See Thayer’s sdPoP Save G4982

Oral Torah

Tractate Pirke Avot

Greek
Mark 8:34 -9:1 3* { Kai. proskalesa,menoj
to.n o;clon su.n toi/j maghtai/j auvtou/ ei=pe
auvtoljei; tij ge,lei ovpi,sw mou avkolougei/
avparnhsa,sqw e auto.n kai. avra,tw to.n st
auvtou/ kai. avkolougei,tw ffoidjj ga.r eva.n
ge,lh| th.n yuch.n auvtou/ svaigaodle,sei
auvth\ro]j dV a'n avpole,sei th.n yuch.n auv
e[neken evmou/ kai. tou/ euvaggeli,ou sw,s
% i, ga.r wvfelei/ a;ngrwpon kerdh/sai to.n
ko,smoa[lon kai. zhmiwgh/nai th.n yuch.n
auvtou/E ti, ga.r doi/ a;nqrwpoj avnta,llagm
th/j yuch/j auvtouf® o]j ga.r eva.n evpaiscur
me kai. tou.j evmou.j lo,gouj evn th/| genea
th/| moicali,di kai. amartwlw/|( kai. 0" ui'0.]
avngrw,pou evpaiscungh,setai auvto,n( ofte
evn th/| do,xh| tou/ patro.j auvtou/ meta. tw/
avgge,lwn tw/niavgAo:1 Kai. e;legen auvtbi/
avmbh.n le,gw u'mi/n o[ti eivsi,n tHiecjwin
e sthko,twn oi[tinej ouv mh. geu,swntai gan
e[wj a'n i;dwsin th.n basilei,an tou/ geou/
evihlugui/an evn duna,meiA

3 See Yechezel 16:11 - yled/' - ko,smokosmos Hebrew / Aramaic Index to Septuagint, Muraoka, Baker, pg108, See also A
Concordance of the Septuagint, Zondervan, George Morrish, 1976 pg 140

4 The Greek word 10,gOUjis argumentative here. While the word 10,gouijis directly related to speech it is also related to
other forms of communication. For an exhaustive look at this word see the Liddell Scott Greek Lexicon l0,gouj
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Delitzsch Hebrew Translation
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MY TRANSLATION

Again, I have tried to bridge the gap between the Greek text and the Delitzsch (Mishnaic) Hebrew
text. Trying to make the best of both translations and texts is often very difficult. However, [ have
tried to carefully bridge this gap. This particular parsha requires a cross-referencing between
words used in the Masoretic Hebrew text and the Greek of the Septuagint. There are places where
it seems that Delitzsch has deviated from the system of the translators of the Septuagint. I shall
endeavor to cross these bridges as we come to them in the text.

V34 AND HE CALLED THE PEOPLE WITH HIS DISCIPLES:

And he assembled the people with His disciples: The text here implies that those who are “with”
the Talmidim are those who hav.e begun to put their faith in Messiah. Because Yeshua is still in
Gentile territory, we must surmise that this “crowd” with the Talmidim is convinced the Yeshua is
Messiah. They may have expressed a desire to follow him. However, the Greek word proskale,w
proskaleo is translated @ | & VAyikEafyl D¥litzsch. I am sorry I must differ in my translation. I
would use the word dq ,[pakadwhich is a very complex word. This parallel between Greek and
Hebrew can be found in several verses of the Tanach. 1 will cite Zechariah 10:3 in the LXX only as
an example. Again, there are many references that make this same parallel. And, the word is most
complex. [ will leave the Hebrew explanation of this word to those who are far better versed in
Hebrew Grammar. However, [ will offer a bit of explanation from my perspective as best I can. |
dealt with this word some time ago (2004 I think) when I was involved in Temple research. 1 was
doing research on one of the Temple gates. (One of the Gates on the outer wall) This gate is called
the Gate of HaMiphkad -Shaar haMipfkad S Ae " p AN M the Nel"i‘engabﬁnléht ride to

investigate the walls of the city. Translations butcher this word trying to explain the purpose for
this gate. 1 will not bore you with the complexity of the research. [ will only offer a couple of
possible translations. The gate is also called the “muster” gate and the gate of “assembly.” It seems
that this was later known as the gate through which the Cohanim would pass with the Parah
Adumabh. (From our Torah Seder a couple of weeks ago) One other point of interest is that this gate
is also referred to as the Census gate. (From the Torah Seder - Shabbat Shekelim) Why was it called
the Census gate? The word pakadhas been translated “muster” in various locations in varied
translations. Some translators refer to the O E A 6 A Oas th&“#rkstr/ate.” One reason is that a
census determined the available number of troops that could be “mustered” or gathered for war.

I shall not elaborate further on this word because it would take a great deal of time and space to
elaborate on the possibilities of this word. I will only make one more mention. The gate, the word
and the summons is all related to the secret password of Messiah.

Whoever longs to walk after me: The life of the Master must have been very impressive. He was
walking talking Torah. I have expressed before the idea of his being a Halachic Prototype. Every
action was in some way an expression of the Torah, the 613 Mitzvot and their intended purpose. As
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this verse insinuates, everyone who watched his conduct wanted to emulate His lifestyle.
However, all motives for emulating the life of the Master must be pure.

Let him forget oneself, lose sight of oneself and one's personal interests and hang his life on a
pillar : The translation of the verse is VERY complex. It demands a great deal of research in and of
itself. There are two key words that establish the basis for this translation. The first word is the
Greek word ai;rw airo. This word means to lift, elevate or rise. It is used in places outside of
Biblical text to unfurl a sail. It implies the lifting of something into it appropriate place in this
particular context. The second word becomes much more problematic. I have translated the Greek
word stauro,j staurosas pillar here. The following text is the Ralf’s Septuagint to Shemot 26:32.

Exodus 26:32 % kai. evpigh,seij auvto. evpi. tessstimhmn (pillar) avsh,ptwn kecruswme,nwn
crusi,w| kai. ai” kefali,dequvtw/n crusai/ kai. ai" ba,seij auvtw/n te,ssarej avrgurai/

The highlighted word is stulon, from stulos The word stulonis the Greek word for the pillars upon
which the Parokethung. This word when chased back to its foundational root has the same
foundation as the Greek word stauros(stake or cross) mentioned above. The Strong’s number for
staurosis G4716. I have posted the dictionary trace below.

G4716 k@iogD¥ staurosstow-ros'

From the base of G2476; a stakeor post(as setupright), that is, (specifically) a pole or cross
(as an instrument of capital punishment); figuratively exposureto death, that is, selfdenial;
by implication the atonementof Christ: - cross.

The following dictionary trace is for the word stulonused in Shemot 26:32

G4769 kQIAEKstulos stoo-los

From kQIF stud®to stiffen; properly akin to the base of G2476); a post (“style”), that is,
(figuratively) support: - pillar.

It should be noted that both words have the same root. G2476. The dictionary trace for this
word is posted below.

G2476 "histeMi his-tay-mee

A prolonged form of a primary word otdw stao (of the same meaning, and used for it in
certain tenses); to stand (transitively or intransitively), used in various applications
(literally or figuratively): - abide, appoint, bring, continue, covenant, establish, hold up, lay,
present, set (up), stanch, stand (by, forth, still, up).

The Septuagint translates the Hebrew U @a@ord with the Greek k Q ARRé\Louw- Nida

Greek Lexicon places these two words in the same word family. The above-mentioned
words are difficult to reconcile however, when we follow the words to their very root, I
believe that the connection is visible.

We also have one other place in the Tanach where the Greek word staurosis tied directly to the
Hebrew word “tree.”

Esther 7:9 ° ei=pen de. Bougaqgrvein euvnou,cwn pro.j to.n basile,a ivdou. kai. xu,lon h'toi,masen
Aman Mardocai,w| tw/| lalh,santi peri. tou/ basile,wj kai. w;rqwtai evn toi/f Aman xu,lon phcw/n
penth,konta ei=pen de. o basg&auywgh,tw evpV auvtou/
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This word is also found in Chapter 8:12 of Esther. The English translation of this word , js
“gallows” upon which Haman was hung. Here we have a direct connection between the Greek word
staurosand the Hebrew word i @tz (tree).

Therefore, we have a direct connection between the Torah Seder and the Pericope of Mark through
the word stauros. It is for this reason I have translated pillar instead of cross or stake. Just as the
Paroket“hung on the pillar” so must the soul. The Torah Seder is preoccupied with the details of
the Mishkan. Everything in the Mishkan is in its proper order. The Torah Seder establishes a Veil
or barrier, which cannot be passed through except in certain circumstances and only by the Cohen
haGadol once a year. Only after appropriate sacrifice and protocol can the Cohen haGadol enter this
special room. The Mesorah demands a life of order. The life of the Mesorah is not some haphazard
flippant lifestyle. The Mesorah demands extreme discipline. Just as every piece of furniture,
curtain and hook has its place in the Mishkan, the life of the imitator of Yeshua must have all the
pieces of life in order. The inner recesses of the soul must NOT be allowed frivolous (mundane)
thoughts or ideas. This is the core of Yeshua’ rebuke of Tsefet. [ have chosen this vocabulary
because the Cohen haGadol represents the higher dimension of reality. We must carefully guard
our thought life as we will see below.

V35 FOR WHOMEVER WILL ESCAPE WITH HIS DESIRES WILL WASTE HIS SOUL:

The Greek word sw|,zv80zogenerally means to “save.” However, it also means to escape> unscathed.
It is impossible to embrace a Torah based lifestyle with an unscathed soul. Here I differ from
Delitzsch again because of the Septuagint’s use of the Hebrew word j|;m'malat {maw-lat'} meaning
to escape as it is found in the Authorized version of Bereshit 19:17 and related verses.

The Hebrew word chagag ~ isoften translated “engrave.” I only use this word as an analogy. This

is because something that is “engraved” is being chiseled upon so to speak. When the chisel strikes
the stone, the removal of the material leaves a mark. The Torah with its mitzvot is the hammer and
chisel leaving their mark on the soul. He who escapes with his soul unscathed actually damaged his
soul by refusal of the Torah, the Mesorah of G-d. The damage of the soul opens doors and makes
pathways to the inner recesses of the soul that can cause irreparable damage without repentance.
The Greek word avpo,llumapollumi {ap-ol'-loo-mee} suggests the idea of ruin and devotion to
misery. The soul without Torah lives in misery. Likewise, the soul without the staurosis a reckless
existence. Itis also worth mentioning that the word stauroscan be translated fence.

Avot 1:1 Moshe recedd Torah at Sinai and handed it on to Joshua, Joshua to elders, and elders to
LINRLIKS(Gao l'YR LINRPLIKS(G&a KIYyRSR AU 2y G2 GKS YSy
LINJZRSY G Ay 2dzRAYSy (o Gwlk A&aS dzZ&) YIye RAAOALX Sac

[ think that this Mishnah is very apropos for this Pericope.

The relation of Avot 1:1 to this Pericope of Mordechai...

1. Yeshua mifkad - takes a census of his troops - Talmidim
2. Yeshua is judging Tsefet and all who will follow after him
3. Yeshua builds the fence of Mesorah for his talmidim. (make a curtain around the Torah)

but whoever shall willingly subdue his soul for my sake and the sake of the Mesorah, he shall
rescue his soul from damage: The Mesorah demands intentional subjugation of the soul. Those
who escape this life unscathed are those who have subdued their inner passions and brought them

5 See Gen. 19:17
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under the subjugation of the Mesorah. Mastery of the soul is a conquest. The last four weeks the
Torah Sederim have reiterated one dominate theme. That theme is that Pesach is coming. It also
resonates with the search for leaven. Here in this paragraph we see the search for leaven. How will
we find it? With the Torah, Messiah and His Mesorah.

YECHEZEL YESHUA AND MORDECHAI

v36 For what benefit is it to a man if he adorns himself with fine ornaments at the expense
(damage) of his soul? This verse usually translates something like this, “For what does it profit a
man to gain the whole world, and forfeit his soul?” I have modified this translation because of the
language of the Greek text and contextual, verbal parallel between the Pericope of Mark and
Yechezkel. Let us look first at the Greek text of both passages and then look at the parallel and
Yeshua's systematic use of Yechezkel’s text as a model for his lecture.

Here is the Greek text of Mordechai paralleled to Yechezkel.

Mordechai 8:36 Ezekiel 16:11
% i, ga.r wvfelei/ a;ngrwpon kerdh/sai teagsmén ** kai. evko,smhseako,smikosmg kai.
o[lon kai. zhmiwgh/nai th.n yuch.n auvtou/E perie,ghka ye,lia peri. ta.j ceilra,j sou kai.
ka,gema peri. to.n tra,chlo,n sou
For what benefit is it to a man if he adorns "l adorned | €kosmetheésyou with ornaments,
(Kosmog himself with fine ornaments at the (kosmg put bracelets on your hands and a neckl

yyTranslation)

expense (damage) of his sofll around your neck.

I have highlighted the Greek word kosmos (kosmon in this particular case. This word usually
translates as “world” i.e. “he who gains the whole world.” However, I believe this translation
suffers contextually. The reason I make this point is that very few people will be able to control or
“gain” (master) the entire world. I realize that this speech can be read metaphorically. However,
when we read from P’shat we do not use metaphoric language. Often time there will be analogous
or comparative speech, but P’shat never uses metaphoric language. Therefore, I contend that, it is
below the ambition of most people to try to master the entire world. While there are those who will
undoubtedly try to master the “whole world” very few will ever reach that level. Contextual
interpretation is a VITAL hermeneutic. The context above is not “gaining the entire world.” Our
context is established in the previous pericope and continues through this pericope. That context is
established in Yeshua’ words to Tsfet “Because (you are thinking only of yourself) “your heart is not
set on the things of G-d, but of the things of men.” Therefore, our present context is about personal
pursuit’s attainments and accomplishments. Given this perspective, the translation [ have offered
fits much better.

However, what is of greater interest is the fact that this word (kosmog and translation parallels use
in this week’s Ashlamatah. Ihave paralleled the Greek and Hebrew texts for comparison.

Septuagint Hebrew
Ezekiel 16:11 Ezekiel 16:11

6 [LS] ko,smoj( KO'SMOS( ko,smoj

KO’SMOSou( g order ko,smwahdkata.ko,smoim order, duly, Il., etc.mna.y avta.r ouv kata. ko,H#maruvdeni. ko,simwmp sort

of order, Hdt., Att. 2. good order, good behaviour, decency, Aesch., Dem. 3. the form, fashion of a thing, Od., Hdted, of st
order, government, Hdt., Tie. Il. an ornament, decoration, embellishment, dresdl., etc.; esp. of women, Lanundus
muliebris Ib., Hes., etc:in pl. ornamentsAesch., etc. 2. metaph. honour, credit, Hdt., Soph., etc. Ill. a regulator, title of the
chief magistrate in Crete, Arist. IV. the world or universe, from its perfect ordemuaidus Plat., etc. 2. mankind, as we use
‘the world,' N.T.
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1 Kkai. evko,smhsako,smikosmo Kai. “QonH)AdERPr"wh AYTdE

perie,ghka ye,lia peri. ta.j ceilra,j sou kai. up” 10
ka,gema peri. to.n tra,chlo,n sou hn UVCH['W" %o

Ezekiel 16:13 * kai. evkosmh,ghiisi,w| kai. ] ~ Ezekiel 16:13

avrguri,w| kai. ta. peribo,laia, sou bu,ssina ki di #0m*nEs: E }

tri,capta kai. poiki,la semi,dalin kai. e;laion @S k aV\ymt’lW\ﬁd>V\l
1 1 77

kai. me,li e;fagej kai. evge,nou kalh. sfo,dra

The translators of the Septuagint translated the Greek word kosmosas “adornment.” In both of the
verses (11 & 13) above the word kosmosijs translated “adornment.”

Ezekiel 16:113 "I adorned (ekosmethelsyouwith ornaments(kosma put bracelets on your

hands and a necklace around your net¥! also put a ring in your nostril, earrings in your ears and

a beautiful crown on your head® "Thus you were adornggkosmetheswith gold and silver, and

your dress was of fininen, silk and embroidered cloth. You ate fine flour, honey and oil; so you were
exceedingly beautiful and advanced to royalty.

This translation and parallel use can be verified by a number of recourses?.

[ have adjusted the translation of Mark to reflect the use of the Septuagint in our Ashlamatah for
more than one reason. I believe that Yeshua had this very Ashlamatah in mind when he began his
discourse. [ will demonstrate my reasons by reflecting on the previous Pericope of Mordechai. In
the previous pericope of Mordechai Tsfet wanted to censure Yeshua’s speech.

Mark 832-33 And He boldly proclaimed these things. And Tsefet took Him aside and trying to usurp
his authority, censure his speech. (destoate his error)** But when He (Yeshua) hagned his

back to Tsefeind looked on His disciples, ¢ensure Tsefef) speech sayingGo behind Me,

adversary Because (you are thinking only of yourself) your heart is not set on the things dLG

of the things of men.

His Eminence Rabbi Moshe Eisemann in his translation and commentary to Yechezkel addresses
this chapter with great insight.

This chapter (the I6chapter of Ezekiel) is referred to in Shabbat 129b as a chapter of rébuke.

How fitting for Yeshua to take the words of this chapter (16th chapter of Yechezkel) to “rebuke”
Tsefet. However, His Eminence Rabbi Moshe Eisemann goes on to further explain the context of
rebuke.

We have translatet) | R (Efvkeohah) asa NB 86dz]0SS O | idzhaf serisé thak itis generally
used, and because the Targum translates it with the same word that he uged #¢muassar)
ethical teachings (see Ps 39:12 and 53°17)

Therefore, we can readily see that Yeshua'’s “rebuke” is possibly an opportunity to presentad | € ¢ &

7 See for example, Hebrew / Aramaic Index to Septuagint, Muraoka, Baker, pg108, See also A Concordance of the Septuagint,
Zondervan, George Morrish, 1976, A Concordance of the Septuagint, George Morrish, Zondervan, 1976

8The Book of Ezekiel / A new Translation with commentary Anthologized from Talmudic, Midrashic and Rabbinic

Sources, By Rabbi Moshe Eisemann in collaboration with Rabbi Nosson Scherman, Mesorah publications, 1977 pg. 242,

See also Shabbat 129b

9 Hg433hx'kefolvkechah {tekay-khaw'} andtx;k;Afbwkachath {tekakh-ath} Meaning: 1) rebuke, correction, reproof,
punishment, chastisement 2) argument, reproof 2a) argument, impeachment 2b) reproof, chiding 2c) correction, rebuke

10 The Book of Ezekiel / A new Translation with commentary Anthologized from Talmudic, Midrashic and Rabbinic

Sources, By Rabbi Moshe Eisemann in collaboration with Rabbi Nosson Scherman, Mesorah publications, 1977
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mussar(ethical) teaching concerning or from the Mesorah. However, we must take Rashi’s ideas
into account. Rashi comments on the tractate Shabbat and the above-mentioned phrase.

However, Rashi to Shabbat (loc cifhydersU i B EA B o Wi ISELINE&EAA2Y RSy2GAy3
argumenté making known which of the two parties had wronged the otfier.

[ will make mention of the vocabulary of Yechezkel and then further my comments on the above
statements.

Much of the vocabulary of Yechezkel is synonymous with Mordechai’s pericope. I use the word
synonymous because the vocabulary is not wholly identical. However, the nature of both texts
shows us the clear connection between the two. Likewise, | believe that there is enough similarity
to conclude that Yeshua intentionally chose this text as a background to make his point to the
crowd and Talmidim he was teaching.

37 Or what shall a man give in ransom for his soul? Here we have the use of the Greek word
avnta,llagmantallagma which we translated “ransom.” At other times, this word will be translated
“redeem.” What can a man give to redeem his soul? The word avnta,llagmantallagma contains
the idea of exchange. The real question is how the soul is redeemed. I realize that this could be
whole topic in itself. Here [ will offer only one explanation maintaining context with our present
pericope.

Psalm 19:7 THeorahof L-rd is perfect, converting the soul; the testimony -odl lis sure, making the
simple wise.

The Torah has the capacity to restore the damaged soul. This process is undoubtedly through
repentance and requires a great deal of soul-searching (hunt for leaven). What is the exchange
being purported by Mordechai? The exchange is the personal whims for a Torah observant life.
One damages the soul and the other restores it.

THE HAKHAM, KOSMOS - ADORNMENTS AND TALMIDIM

38 Therefore, whoever shall be defamatory of Me and of My halachic arguments (Mesorah)!2
in this adulterous and sinful generation, the Son of Man shall also castigate him when He
comes in the glory of His Father with the messengers who have made a ritual sacrifice of
their souls:

If we look at the words of Yechezkel for the context in which they are offered, we will have some
trouble resolving them within P’shat. This is because much of Yechezkel’s words are offered on a
much deeper level.13 Therefore, the opening speech of Yechezkel should not be read from a
dialogue from the literal. However, we can determine that these words do have a literal meaning
that they were trying to convey. In other words, the language is metaphoric but the message is
P’shat. In the context of Mordechai’ presentation of Yeshua’ sermon they make a powerful
connection if we imagine them being said to Tsefet and his talmidim as context demands. The
crowns, adornments and other ornaments given to Tsefet can only be the words of a Hakham to his

11 Tbid

12 The Greek word 10,gOUjis argumentative here. While the word 10,gouijis directly related to speech it is also related to
other forms of communication. For an exhaustive look at this word see the Liddell Scott Greek Lexicon l0,gouj

13 Yechezkel usually flows through the varied levels of Rabbinic Hermeneutic. Usually playing on Midrash and Sod.
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talmid. When we look at the words of Yeshua in Mordechai, we can draw a direct parallel. In brief
we might surmise Yeshua’ question and sermon by saying; how is it that you have not understood
what [ have been saying after all of this time? [ adorned you with the most precious words of my
mouth.

Therefore, whoever shall be defamatory of Me and of My halachic arguments: Why does
Yeshua bring the idea of being defamatory into the argument? This in itself maintains context with
his speech. Likewise, it tells us that it was going to be very difficult for Yeshua’ talmidim to handle
the issue of his death. Defamatory speech is that of contention. This fits better when we
understand that it is often the suggestion of those who begin to follow Messiah and turn back.
When they see that, the Mesorah is a vital part of the WAY they baulk. They can readily accept
(though not really) the words of the Torah. However, when we must accept the Mesorah (the
words of the Rabbis) this is another situation. At this point, the speech changes from acceptance to
defamatory.

ADAM AND BEN ADAM

The Son of Man” This phrase “Son of Man” is repetitively used by Yechezkel.

It seems evident that Yeshua uses this speech because of Tsefet’s remarks. However, we need not
single Tsefet out. These teachings are much deeper than that. Being preserved for us, we can take
the message to heart.

Our sages tell us that the original objective of Adam was lost until the Patriarch of Abraham. With
the birth of Avraham the original mandate and mission of Adam was revived. As the seed of
Avraham, Yisrael became the new Adam. 14

Adam was taken from the earth. However, as earth Adam is nothing more than inanimate soil -

U ae UKARav Samson Raphael Hirsch makes a play on the Hebrew word U ae @gesting that we
should read it & E fb@lStooli.e. the resting place of the Shekinah 15 As the crown of G-d’s creation, it
was Adam’s duty to master the earth. This means that Adam was to master the whole world as
G-d’s appointed agent. However, it also means that he would have to address his innermost desires
and master them as well.

When Adam failed, the original mandate was passed to Yisrael. Therefore, Yisrael assumed the
original mandate G-d gave Adam in the book of Genesis. This being the case Yisrael is the New
Adam. However, this mandate is a grave challenge. Yisrael lives up to this challenge through
acceptance of the Yoke of Heaven, the Mesorah. When she fails, the Prophets come to admonish
and rebuke her for her failure. Those who come to call her to repentance are called the “Sons of
Adam” i.e. the Prophets.

THE CROWN OF GLORY

We must imagine Yechezkel’s speech in the mouth of Yeshua as a Shabbat sermon. Where
Yechezkel uses analogous speech, we see Yeshua referring to the Mesorah. This will be especially
true when we look at the Targum to this Aslamatah. I have incorporated a few of the opening
thoughts from the Targum. Your feet were shod with tachash leather - It taught you how to
walk before HaShem by teaching you the Mesorah.

14 The Book of Ezekiel / A new Translation with commentary Anthologized from Talmudic, Midrashic and Rabbinic
Sources, By Rabbi Moshe Eisemann in collaboration with Rabbi Nosson Scherman, Mesorah publications, 1977 pg xxx
15 Commentary to Genesis 1:26
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I bound you with linen - [ taught you how to discern truth by teaching you the Mesorah.
Yechezkel’s use of “bound” indicated a head covering. The text implies the head’s binding VO;X'
chabash The unbound head is the untamed (unbound) soul. The bound head or soul is that soul
which is subjected to the binding of the Torah, Mesorah and the Rabbis. All of these illustrations fit
the language and speech of Yeshua in his Shabbat discourse.

The eleventh verse is of special interest to us because it is in this verse that we find the parallel to
Mordechai. We have cited the passage above. Here the Targum reads, And I have established
you firmly with the words of the Torah written on two tablets of stone and I gave them
through Moshe. The words of the Targum indicate that Yerushalayim was taught the Torah. This
Targum makes a connection between the adornments, ornaments and the Torah. Therefore, our
deduction above is more readily solidified.

This verse (11 not the Targum) tells us the there is a chain or necklace placed upon the neck.
Why a chain about the neck? The neck is the bridge between the body and the head. Therefore, the
analogous language demonstrates that the body must be chained about with the Mesorah. The
unchained body (Mark 8:35 For whoever will escape with his desires will waste his soul; but
whoever shall willingly subdue his soul for my sake and the sake of the Mesorah, he shall rescue his
soul from damage) will result in the damage of the soul. The chained (restrained) body will bring
the redemption of the whole being. (Mark 8:37 Or what shall a man give in ransom for his soul?)
The soul (whole being) is redeemed by the Mesorah. (I seriously doubt that some would call this
the “good news”)

THE HARLOT AND AN ADULTEROUS GENERATION

In this adulterous and sinful generation: Again, the language is analogous and the message is
P’shat. Both Mordechai and Yechezkel play on this thought. The language is that of abandoning
Torah for another lover. Who could this lover possibly be? The lover of both texts is personal
pursuits and indulgence. “What will a man give in ransom for his soul?” For what indulgences will
we forsake the Torah?

CASTIGATED BY THE SON OF MAN

the Son of Man shall also castigate him: The Son of Man, The Prophet Yeshua will rebuke or
castigate those that he loves. This is NOT for defamation. This is chesed.

Proverbs 9:8 Do not reprove a scorner, lest he hate you; give to a wise manyalhtbkie you.
Proverbs 27:5 Open rebuke is better than secret love.

Here we are able to determine the level of the talmid. Is he a scorner (defamatory) or is he wise.
The wise talmidim love honest rebuke. The Proverbs plays on our Words . 1 (tawkechah) from
Yechezkel mentioned above. (The two words reprove and rebuke are connected through their root

yakachH3198) The mature talmid know how to take rebuke and reproof. The novice will often be

insulted or turn back.

HOLY MESSENGERS
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The messengers who have made a ritual sacrifice of their souls: Now Mordechai’s words
directly connect to the Torah Seder through the Greek word a[gioj hagiosusually translated “holy”
or “sacred.”

Exodus 26:33* kai. gh,seij to. katape,tasma evpi. tou.j stu,louj kai. eivsoi,seij evkei/ evsw,teron tou/
katapeta,smatoj th.n kibwto.n tou/ marturi,ou kai. dioriei/ to. katape,tasma u'mi/n avnal aigisiaitou
avna. me,son #gf,ou tw/n a'gi,wn

Exodus 26:33 And you shall hang up the veil under the hooks, that you may bring the ark of the
testimony in there within the veil. And the veil shall divide for you between the holy place (a[gi0j
hagiogand the Holy of Holies(a gi,ou tw/n a gijwn

The Greek word a;ggelojaggelossimply means messenger. Therefore, | have translated
messengers of righteousness. According the Hatch and Redpath Concordance of the Septuagint
there are more than 21 Hebrew words that are associated with the Greek word a;ggelojaggelos
Chief among those words is the word Vd;((gdash)which as noted will imply those who are set

apart.

The Greek word a[gioj hagiosis VERY complex. This is because this word is actually a borrow word
from Hebrew.

G40 oytog hagios hag'-ee-os
From ¢3¢ hagos (an awful thing) compare G53, [H2282]; sacred (physically pure, morally
blameless or religious, ceremonially consecrated): - (most) holy (one, thing), saint.

G53 a¥vo6g hagnos(hag-nos')
From the same as G40; properly clean, that is, (figuratively) innocent, modest, perfect: - chaste,
clean, pure.

H2282 ¥ 1 chag chdg (khag, khawg)
A festival, or a victim therefore: - (solemn) feast (day), sacrifice, solemnity.

This translation maintains context with Yeshua’ opening idea of becoming one who has placed
himself on the stake or pillar. It further represents the mature Talmid, Talmid Hakham who has
been reproved, rebuked and matured under the tutelage of a Master.

THE KINGDOM AT HAND

9:1 And He said to them, Truly I say to you that there are some of those who stand here who
shall not taste of death until they experience coming of the kingdom of G-d with outward
power and influence.

Mordechai opens His Mesorah with Yeshua teaching the Kingdom. (G-d’s sovereignty through
Mesorah and the Beit Din)¢ [ need to make some clarification. When most reader read Mark 1:14-
15 they see the reference “at hand” to mean it will soon happen. This does NOT fit the Greek word
used. The Greek word for “at hand” is egyi{w eggizo (eng-id'-zo) which means to make near, that
is, (reflexively) approach: - approach, be at hand, come (draw) near, be (come, draw) nigh.
However, our lexicon suffers trying to explain this word or phrase. The easiest way to fully
comprehend this word is to find its parallel in the Tanach. The Hatch and Redpath Concordance to
the Septuagint lists about 13 Hebrew words as parallel to this Greek word exyi{w. Key among these

16 Mark 1:14-15
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words is the Hebrew word bI"Q'qarab meaning approach. This word is used in Yeshayhu 8:3.
While the Septuagint does not use the Greek word egyil{w it does use its Hebrew parallel qarab.

Isaiah 8:3 And | went tr'(Jthe prophetess. And she conceived and bore a son. Titeseid to
me, Calhis name Maheshalathashbaz Make Haste to Plunder.

The proximity to the Prophetess must have been VERY close. Actually, it was intimate. Therefore,
we see that Malchut Shamayim (Kingdom of Heaven) is not somewhere at a distance. The Malchut
haShamayim is intimately drawn into the individual through the Mesorah.

With the teaching of Yeshua and the systematic establishment of the local Beit Din all those under
the sound of Yeshua’ voice were already experiencing a taste of the Malchut Shamayim. However,
there would be those in his midst who would not just see this “taste.” There were those in his
presence who would see the full manifestation of the Malchut Shamayim.

TEHILLIM AND MORDECHAI

Is there a verbal connection between Mordechai and Tehillim 61? In fact, we can.
Psalm 60:7 ' h'me,raj evfV h’me,raj basile,wj prosgh,seij e;th auvtou/ e[gérieediaiajenealj
Mark 8:38 *® 0]j ga.r eva.n evpaiscungh/| me kai. tou.j evmou.j lo gengévaltir| th/| moicali,di kai.

a martwlw/|( kai. 0" ui0.j tou/ avngrw,pou evpaiscungh,setai auvto,n( oftan e;lgh| evn th/| do,xh| tou/ patro.j auv
meta. tw/n avgge,lwn tw/n a’gi,wnA

Our Greek word geneageneameans generation. The Hebrew Delitzsch is faithful to Hebrew word
rADdor meaning generation.

U E EAmEEH Ag 00U O REEBRBODED EL B REMIRAYIH Ra EslEekips E4 (AGBR) Ee 07
44 EefdHa d Ba HUWIOA& E

Psalm 61:7
rdow"Adokyt' Anv. @ysisaEERmy"

CONCLUSION

This Pericope of Mark makes a direct verbal connection with each of the related readings for this
Shabbat on the Triennial Schedule.

It connects to the Torah Seder through the word a[gioj Shemot 26:33 - Mark 8:38
It connects with the Aslamatah through the Greek word ko,smonYechezkel 16:10, 13 - Mark 8:36
It also connects with our Psalm through the word gene&ehillim 60:7 - Mark 8:38

[ have another farfetched idea. In short, I see this Pericope of Mordechai as a bridge from the four
special Shabbatot to the coming Peasach.
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How do I deduce this radical thought?

1.

Shabbat Shekelim - Mark 8:34 of and his use of mifkad - Greek proskaleo which can be
translated census.

The same word connects us with the Parah Adumah. How is this possible? The Sha’ar
Mifkad is the gate use by the Cohanim to escort the Parah Adumah to the Mount of Olives
where it was sacrificed.

Purim too! How do I relate this Pericope to Purim? It may sound farfetched but our Greek
word stulosis translated “tree” or “gallows” in Esther 7:9

Shabbat haChodesh. The Greek word agiosis not actually a Greek word. This word as I
have mentioned above comes from the Hebrew word for Festival Sacrifice. The First
Festival Sacrifice on the Biblical calendar is the Paschal lamb. Yeshua uses terminology
consistent with demanding that we present ourselves as just such a sacrifice. Likewise, the
introspection demanded by Yeshua (He said to them, Whoever longs to walk after me, let
him forget oneself, lose sight of oneself and one's personal interests and hang his life on a
pillar and walk as a I walk.) are like looking for chametz in hidden places.

RELATED MISHNAYOT

The following Mishnaot seem to fit the Pericope of Mordechai.

There are no direct Mitzvot in this Torah Seder. Therefore, [ will offer implicit Mishnayot.

Pirke Avot - The chapters of the Fathers. We have a tradition that from the Shabbat after Pesach
until Rosh HaShanah we read one chapter of Avot each Shabbat. It seems plausible that Yeshua is
drawing from ethical teachings parallel to the Sayings of the Fathers.

[ say this because there are varied traditions (Mesoraot) concerning the reading of Avot. The
tradition of reciting or studying the Sayings of the Fathers seems to have been initiated in Gaonic
times.17 It seems that some groups may have read Avot from the Parsha of Yitro until the last
Chapter of Shemot. 18 Contemporary Sephardic practice is to read Pirke Avot between Pesach and
Shavuot.

Hakham'’s Rules

1. Total surrender

2. Pick up the pole (pick up his load)

3. Habitually and progressively follow the Master

4. Never to be ashamed of the master

5. Become a set apart agent

17 Artscroll Siddur, Nusach Sefard, Mesorah Publications pg 590
18 Pirke Avot: A modern commentary on Jewish ethics, By Leonard S. Kravitz, Urj Press 1993 xii
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MARK’S PERICOPE #62

Mark #62 Torah Address

9:2-8 Shemot 27:20-28:43

Torah Seder: Shemot 27:20-28:43

Ashlamatah: Hosea 14:7-Joel 1:5+2:14
Malachai 3:4-24
Tehillim 62:1-13

Mishnah/ Oral Torah:
My Translation

Mark 9:28 2 And after six day¥eshuaook
TsefetandYaakovandYochanamandbrought them
into a high mountaialone And Hetransformedn
front of them. ® And His clothingbeganshining,
outstandinglywhite as snow such as fandereion
earthhad the capacity tavhiten them.* And they

sawEliyahuwith Moshe, and they were talking witl

Yeshua ° And independentlyTsefetsaid toYeshua

Rabbi, it is good for us to be here. And let us mal

threeSukkot one for You, and one for Mbs, and
one forEliyahu ° For he did not know what
decision to makefor theyacted out of fear’ And a
cloudarose ovethem. And a voicébat kol)came
out of the cloud, sayin@,his the son | love. Listen
to Him. ® And unexpectedlylooking around, they
no longersawanyone, excepteshuaalone with
themselves.

Oral Torah

Greek

Mark 9:28 2 1 Kai. meta. h'me,raj e]x
paralamba,nei o” Vlhsou/j to.n Pe,tron kai. to.n
Vla,kwbon kai. to.n Vlwa,nnhn kai. avnafe,rei a
eivj 0;roj u'yhlo.n katV ivdi,an mo,noujA kai.
metemorfw,gh e;mprosgen auvtkéi(ta. i'ma,tia
auvtou/ evge,neto sti,Ibonta leuka. li,argrafeu.|
evpi. th/j gh/j ouv du,natai ou[twj leuka/nh.
w;fgh auvtoi/j VHIi,aj su.n Mwu?sei/ kai. h=san
sullalou/ntej tw/| Vihsou?Akai. avpokrigei.j o°
Pe,troj le,gei tw/| \Bbu/ rabbi,( kalo,n evstin h'n
wee ei=nai( kai. poih,swmen trei/j skhna,j( soi. 1
kai. Mwu?sei/ mi,an kai. VHIi,a| nfi,anf ga.r h;|c
ti, avpokrigh/|( e;kfoboi ga.r evge,noriaiA
evge,neto nefe,lh evpiskia,zousa auvtoi/j(,ketoe
fwnh. evk th/j nefe,lhpuo,j evstin 0™ ui'0,j mou ¢
avgaphto,j( avkou,ete altteaifevxa,pina
peribleya,menoi ouvke,ti ouvde,na ei=don avlla
VIhsou/n mo,non meqV e autw/nA

DELITZSCH HEBREW TRANSLATION
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