TSEFET’S PERICOPE #784

2w
“Yayin V’Sh’kar”
“Wine and strong drink”
“Vino y licor”
Vayigra (Leviticus) 10:8 — 11:47
B’midbar (Numb. 28:9-15)

Commentary by Dr. Eliyahu Ben Avraham (Walter Oakley)

Translation by Dr. Eliyahu Ben Avraham

18 For even Messiah died2 because of sins, once
and for all, the righteous beyond and above the
unrighteous, in order to bring you near to G-d.
His body was certainly put to death, but he lives
on in spirit; 19 And he preached to those spirits,
which were detained in prison; 20 who were
disobedient at the time of when the longsuffering
of G-d waited for Noach to construct the Ark, in
which few, eight souls, he brought to safety
through water. 21 Now this pattern (type)> shows
safety, (ritual immersion does not remove bodily
filth, but is for those who have made a good
conscious decisionc to turn to G-d)d on the account
of the resurrection of Messiah, 22 who has
proceeded into the Heavens as is said “The L-RD
saith unto my lord: 'Sit thou at My right hand, until
I make thine enemies thy footstool,” and
messengers, authorities and powers are
subjected to him.

Greek

18 « \ \ o v ~ > /
OtL kit XQLotog Amag meQl ApaQTIOV aTtébavev

dikatog Ve AdikwV tva pag mpooayayn @ Oeq
BavatwOeig pev oagkt CwomomnOeig d¢ mvevuatt
Y ¢v @ kai Toig &V hvAaKT TVELHAOY TTOQeLOELC
éxnjovéev
20 aqmel@noaotv ote dte ame&edéxeto 1} Tob Oeod
pakpoBupuia év fuéoats Nwe kataokevalopévng
KIBwTOL &lg v 0ALyoL ToUT €0ty OKTw Ypuxal
dtecwbnoav dL Hdatog

L6 kat vuAg avtitumoy VOV oglet BATTIoUA Ov
0aQKOG ATO0ETIS QUTIOL AAAX CLVELDNOEWS
ayaOng énmepatnua eig Bedv dL avaotaoews Tnoov
Xolotov
22 §c oty &v defx Beov moevOeis elg oVEAVOV
VTOTAYEVTWV AUTE AYYEAWV KAl EE0VTLWV KAl
duVAHEWY

a Some variants suggest that Messiah “suffered” for sin or suffered because of sin.

b AR (zavnif) 1) pattern, plan, form, construction, figure 1a) construction, structure 1a1) meaning dubious 1b) pattern

1c) figure, image (of idols)

¢ TNDT 2:688 see discussion on 0UTov dAAX ovveldnoews ayabng émepdtnua. The TDNT weighs this verse to draw

the contrast of &yaOn¢ émepwtnua, which seems to be a “conscious decision for good” against Bantiopa 00 oapkog

amno0eoig pUmov, which would seem to indicate that washing with water is for the removal of bodily filth. Here the
traditional cliché’s are used to suggest rather than a “conscious decision” to live righteously before G-d, a “prayer” or
“request” is made and therefore the problem of “bodily filth” is solved. This can never be the case. Therefore, we have

translated as seen above.

d The language here actually suggests the following translation. “Ritual immersion does not remove bodily filth, but is for

those who have made a conscious decision to turn to G-d.”
¢ Psalms 110:1
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4:1 Therefore, Messiah suffered physically and
you yourself should be like-minded! because
death to the body (physical appetites contrary to
Torah and mitzvot) causes you to stop sinning. 2
That a man no longer desires what is forbiddens
but lives according to the will of G-d, not
spending the rest of his life (following) physical
(appetites.) 3 For you have spent sufficient time
living as a Gentile the result of which was walking
in shamelessness insolence, lust, drunken
debauchery, drunken parading,i drunken parties
and unlawful idolatry, ¢ who think it strange that
you do not run together (with them) in the same
dissolute lifestyle in calumniate blaspheme, 5
who will recount all to the Judge ready of the
living and dead, 6 for this purpose the Mesorah
(Oral Torah) was presented to the dead that they
might be judged in contrast to men living in the
flesh, yet live according to the spirit of G-d. 7 But
the goal of all things is at hand, therefore exercise
self-control and be soberi in prayer. 8 Before
everything else, be fervent in love among
yourselves because it is written but love covers
all transgressions. (Pro 10:12).k ° Be hospitable
to one another without grumbling or complaint,
10 for each of you has received a gift be good
stewards serving one another with the
multifaceted grace (chesed) of G-d. 11But if
anyone speaks, let him speak about the Oral
Torah, if someone serves let it be in the strength
given by G-d; in order that (G-d) may be glorified
through Yeshua haMashiach. To (G-d) belong the
glory and the dominion (cosmic power) forever
and ever, amen.

1 Peter 4:1 Xo10to0 ovv tatBovtog ookl kat DHELS
TV avtny évvolav 0mAioaoBe 6t 6 mabwv oagki
TETAVTAL AUAQTIALG
2 £l TO pNiéTL avORMOTWV ETOLHIAIS AAAX
OeAnuatt Oeov tov entidotmov v oagkl Prwoat
Xoovov
® &QKETOC YO 6 TAREANALOWS XOOVOS TO
PovAnua twv €0vwv katelpydobat
TLETIOQEVHEVOLG €V aoeyelals embupiong
olvopAvylalg KwUoLg mOToLg Kal abepitolg
eldwAoAatoialg
* &V @ LevilovTal Py ovvTEEXOVTWV VU@V eig TV
avTV TG ACWTIAG AVAXLOLY BAATPNOUVTES
® 0l ATOdWOTOVOIY AdYOV TQ £TOIUWS KQIVOVTL
Covtag Kat vekgovg
® eic TOUTO YAQ Kati VeKQOIC eVNYYEAITON tvax
KkQLOWOLV pev kata dvOpwmnovg oagkt Lwotv d&
Kkatoa Oeov mvevpaTL
" TIavtwv d¢ 10 TéA0g Tyytikev owdovioaTe oDV
kat vijparte elg mEooevxAs:
® 1o mGvTwv TV €ig avTog dydmnV EkTevi
éxovteg OtL ayamn kaAvmtel TANO0S ApAQTIOV
® drAdEevorl eig AAAAOUG &VEDL YOYYUOHOD
10 gxaotoc kabac EAafev xdoloua eig éaxvtoug
aUTO DIAKOVOLVTEC WG KAAOL OIKOVOHOL TTOLKIATG
xaottog Oeov

b el tic AaAel doc Adyla Oeov- el Tic dlakovel wg &€
loXV0g MG X0onYeL 0 Oedg tva €v taotv doEalntal o
0eoc dux Tnoov Xptotov @ oty 1) d6&a kat TO
KQATOG €1¢ TOUG AlWVAS TWV ALWVWV ATV

f [Thayer] évvowa, évvoiag, 1) (voug); 1. the act of thinking, consideration, meditation; (Xenophon, Plato, others). 2.a
thought, notion, conception; (Plato, Phaedo, p. 73 c, etc.; especially in philosophical writings, as Cicero, Tusc. 1, 24, 57;
Acad. 2, 7 and 10; Epictetus diss. 2, 11, 2f, etc.; Plutarch, plac. philos. 4, 11, 1; Diogenes Laértius 3, 79). 3. mind,
understanding, will; manner of thinking and feeling; German Gesinnung

8 Winer's Grammar, sec. 30, 3 N. 5; specifically, desire for what is forbidden, lust

h otvodpAvylaug - This word forms a verbal tally to our present Torah Seder. However, the amazing fact is that it takes
into consideration the fact that the Torah Seder must be read as a double reading portion.

i anocturnal and riotous procession of half drunken and frolicsome fellows who after supper parade through the
streets with torches and music in honor of Bacchus or some other deity, and sing and play before houses of male and
female friends; hence used generally of feasts and drinking parties that are protracted till late at night and indulge in

revelry
i vApare - to drink no wine, to be sober.

k Proverbs 10:12 - I have kept with the hermeneutic of quoting verbatim from JPS. However, like His Eminence, Rabbi Dr.
Yoseph Ben Haggai [ would have translated from the Hebrew “Kaper” to say “atones for all sins.” See also Yechezel 45:15
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DELITZSCH HEBREW TRANSLATION

N a3 nmn 0EORDHR BNR 1R DY) T prIYn wnNenb nnK ove np mrwnno 2t
iR 7R3 DTON N0 WK AR NY 01 WK nwna W ninmb 8pn 790 1™ mna
WK 12200 MAT MM DDAt DY) NIaY Do oopR OR VYN WK Napn Nivwna ni
LW NRpD T OY AW MmN oK NRR NY"HRYHDR '3 Twan nrY1 'onH KXY 0INRTD3 YWiR npa
[N NP DaKPRD TI2N W1 DTOR PR 2w Mmnwn 12 Wy rwnd

232 NPPRD D RMD DT DP ORKRTDI P 12 W33 TP WD NP TWRD Nnw) 1 Peter 4:1
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[2W 577 72 "HHN 1 Rab niknar ARt 72772 1RaY 1 oUwRD 0a o0 pana nivy 1 11
:071n2 P12 DY NiTY DaRY 1NNRY "2 DO 1Rn DR NNFO!Y tDYYRD NTAY Niapin)

“waa uiT oY ooeatos Mvana 1275 ° onpm onn vawh Towy e riawn um WK

1R 3792 0TP1° <Shana’h D Dby P 197 2R 2 PR 1D’ DR TR N3 P DTNIRD
10

e

:ninbn 922 IMYTNR YR DNARD ¥ ° 208D 1PN DWWE 29750 2 MY NI0R PIRTIR WR
M3t D3 YR TENTOY DRnn D203 Y7 YR MIVA Y3p WY TN 100D WR WR
5wy rrwnn pw 1w 553 ooy 1320 N 0OK 110 WK S0 TR At Pm S8R 13T
;R 0MYiy MYYH m Tiaan

MESSIAH’S DEATH AND SUFFERING

First, I should mention that some translation suggest “Messiah died once for sin.” Other
translations read, “Messiah suffered for sin.” This is because variants use the Greek word
emaBev from maoyxw (paskho) which means suffer. Other translations omit this word and use
anebavev from amobviiokw (apothnéskd) meaning to die. My translation reads, “Messiah died
because of sins” which seems to fit the context of our pericope better and agrees with the
majority texts. If the Greek word mtaoyw (paskha) were used the translation would read
“Messiah suffered because of sins.” If the translation must be read “Messiah suffered for our
sins” [ would argue that His suffering for our sins was the result of trying to teach us to live
contrary to human nature and live righteously before G-d.

Messiah died because of sin...

It is imperative that men die for sin. Adam brought sin into the world through disobedience. The
result of that action was consequential. All men must die. A possible Gemara to this section of
Hakham Tsefet’s discourse elaborates on these thoughts.! I have translates the Greek word mep(
(peri) “because of” sin. I have deviated from the norm for various reasons. As His Eminence
Rabbi Dr Yoseph Ben Haggai has stated in the past we are trying to do a forensic investigation of
what the Nazarene Codicil originally said. I am not trying to be the radical here. I am trying to
understand all of these teachings from a First Century Jewish mindset. We must not allow
contemporary settings and pressures to influence present translations. Therefore, we must
abandon preconceived notions concerning translations.

I See Hakham Shaul’s letter to the Romans chapter 5:12
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Therefore, like all men, Messiah died because Adam sinned and brought sin into the world.

Oikatog Ve adikwv - dikaios uper adikon “Righteous beyond and above the unrighteous”

This phrase is not matched in any Biblical passage nor is not found anywhere else in the
Nazarene Codicil.

The text should NOT read that he died as a righteous (man) on behalf of the unrighteous. Of
course, this is VERY traditional and very anti-Semitic. The text is better read, “Righteous
beyond and above the unrighteous” meaning that he was a tzadik. This means that our level
of righteousness has never reached the level of Messiah. The Greek word vméQ is positional
meaning above.m This translation requires a great deal of latitude and must be weighed against
other passages. Nevertheless, the true notion and meaning of vmég is above.» | believe most
scholars will agree that the life, character and conduct of the Master superseded (was above) our
own. It does seem plausible that Messiah conducted himself very much like Moshe. He
intervened and interceded on our behalf consistently. However, his death was the result of sin
in the world, not because he “carried our sins.” I maintain that we must remember that this
translation is strictly p’shat. Therefore, the typological trains of thought presented in the
Gemara-like materials of Hakham Shaul do NOT fit this p’shat translation and commentary.
However, I believe that even in those Gemara-like versions that the word Omég has to be
thoroughly researched from a Jewish mindset.

If one follows the second possible translation, “Messiah suffered because of sins.” We would still
understand that the suffering was on the account of sin in the world. The Mesorah of Messiah
was an elaborate system to teach his talmidim (that should include us) how to confront and deal
with sin. Consequently, translations that minimize this thought give great latitude to the very
thing that the Master was trying to teach us how to overcome.

Verses 19-20

In my Scholarly opinion, there is s gaping hole in the text at this point. I would suggest that the
text has been altered in these passages. [ am not alone in this opinion. Dr. Rendel Harris
suggests that there is a Scribal error in this verse. Both Dr. Rendel Harris and Dr James Moffatt
believe that pieces of text are missing that could more readily explain this cryptic verse.°

21 Now this pattern (type)r shows salvation, ritual immersion does not remove bodily filth,
but is for those who have made a good conscious decisiond to turn to G-dr on the account of
the resurrection of Messiah.

m Omé (cf. English up, over, etc.), Latin super, over, a preposition, which stands before either the genitive or the
accusative according as it is used to express the idea of state and rest or of motion over and beyond a place. 1. with the
genitive; cf. Winer's Grammar, 382f (358f). 1. Properly, of place, i. e. of position, situation, extension: over, above, beyond,
across.

n For the best argument concerning this word’s use, see TDNT 8:507ff. This word is translated, “for” throughout the
Nazarene Codicil. However, there is NO abuse when the word “above” is substituted for the word “for.” Actually, the
translations usually suit the text more appropriately.

o James Moffatt, The New Testament, A New Translation, Hodder and Stoughton, 1913, pg 291

P AR (tavnit) 1) pattern, plan, form, construction, figure 1a) construction, structure 1a1) meaning dubious 1b) pattern
1c) figure, image (of idols)

4 TNDT 2:688 see discussion on gUTov dAAX ocvvedoews dyadng émepwtnua. The TDNT weighs this verse to draw
the contrast of &yaOng émepwtnua, which seems to be a “conscious decision for good” against Bantiopa 00 ooEkog
amo0eoig pUmov, which would seem to indicate that washing with water is for the removal of bodily filth. Here the
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I believe that this translation best fits the text. Noach made a conscious decision to do what G-d
had asked of him. Here the translation suggests a proselyte coming to G-d after making a
conscious decision to turn to G-d.

Hakham Tsefet draws a contrast against the waters of Noach and ritual immersion. The Hebrew
word PN (tavnit) is the best parallel here. We have the use of a type to illustrate the
importance of ritual immersion. While we clearly see Yeshua telling his Talmidim to immerse on
his authority in other places, we can see that ritual immersion was one of the indications that a
person has come (turned) to G-d through conversion. Ritual immersion was never intended to
be the true “bath” per se. The type is carried through two phases in this conversation.

Firstly, we see that ritual immersion is a mechanism for indicating “salvation.” The person
who goes through this type of ritual immersion has consciously committed himself to live
according to the Torah and mitzvot. Here I am not is agreement with traditional “Christian”
baptism.

Secondly, ritual immersion is a picture of resurrection. This is seen in the hope that has
been renewed by the resurrection of Yeshua.s

Therefore, ritual immersion is a picture of salvation (as defined above) and the hope of the
resurrection. Hakham Shaul offer the Gemara to this text in his continuing conversation on the
sin Adam brought into this world, in chapter 5 of his Letter to the Romans. In chapter 6 of
Romans, he explains the type and symbol of ritual immersion from the standpoint of Drosh. This
section of Romans is a suited match in both theme and vocabulary. [ have a thesis that Hakham
Tsefet taught Hakham Shaul all of these things in the encounter mentioned in Galatians.t
However, this argument is for another place.

4:1 Therefore, Messiah suffered physically and you yourself should be like-minded" because
death to the body (physical appetites contrary to Torah and mitzvot) causes you to stop
sinning.

I see Dead people - In a recent Bruce Willis film, a young man says something to the effect of “I
see dead people.” The dead Bruce Willis does not realize that the young man is talking about
him. Hakham Tsefet talks of death here in a peculiar manor. His conversation draws on that
illustration that dead people do not sin. Therefore, Messiah who has died is free from sin.
Consequently, we should see his death and resurrection as a way to live life. See yourself as
being dead, dead to sin. Therefore, if we see ourselves as being dead we will see ourselves as
freed from sin.

traditional cliché’s are used to suggest rather than a “conscious decision” to live righteously before G-d, a “prayer” or
“request” is made and therefore the problem of “bodily filth” is solved. This can never be the case. Therefore, we have
translated as seen above.

See also J.H. Moulton and G. Milligan, Vocabulary of the Greek Testament, Hendrickson Publishers, 1930 pg 232
(émeortnua) where Moulton and Milligan argue the ambiguity of this word as used in the passage.

r The language here actually suggests the following translation. “Ritual immersion does not remove bodily filth, but is for
those who have made a conscious decision to turn to G-d.”

s 1 Tsefet 1:3 Blessed be the G-d and Father of our Master Yeshua Hamashiach, who according to His great mercy has
renewed a living hope through the resurrection of Yeshua haMashiach from the dead, (1Pe 1:3 BESB)

t Galatians 1:18

U [Thayer] évvota, évvolag, 1) (voug); 1.the act of thinking, consideration, meditation; (Xenophon, Plato, others). 2.a
thought, notion, conception; (Plato, Phaedo, p. 73 c, etc.; especially in philosophical writings, as Cicero, Tusc. 1, 24, 57;
Acad. 2, 7 and 10; Epictetus diss. 2, 11, 2f, etc.; Plutarch, plac. philos. 4, 11, 1; Diogenes Laértius 3, 79). 3. mind,
understanding, will; manner of thinking and feeling; German Gesinnung
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Here again [ would also like to point out that I see that works of Hakham Shaul as a Gemara to
these texts. Hakham Tsefet has given us a p’shat on this subject in these few verses. Romans
chapters 5-7 form the elaborate Drosh to the works of Hakham Tsefet. It is amazing to see that it
takes so much Gemara to interpret a simple p’shat.

3 For you have spent sufficient time living as a Gentile

This verse clearly tells us that Hakham Tsefet is talking to converts. Therefore, all the language
is obviously instructional. These passages fit squarely within this week’s Torah Seder.
Consequently, it is obvious that Hakham Tsefet is giving a Shabbat sermon on “Wine and strong
drink” (Vayikra 10:8 — 11:47). What's more amazing is that the fact that the pericope is read
with the doubled Torah Seder as we have it in the present reading. I find this to be an amazing
connection.

Drunken debauchery, drunken parading, drunken parties

The threefold cord cannot easily be broken.v Hakham Tsefet drives home the Torah Seder and
His connection with a three-fold cord.

otvopAvylats, (otvodpAvyia - oinophlugia) is actually a compound word. otvog (oinos) -
meaning wine and ¢pAvapog (phluaros) meaning - a persons uttering or doing silly

Vayikra 10:8-9 kat éAdAnoev kbolog 1@ Aagwv Aéywv

® olvov kai owcepa (wine and strong drink or wine that leads to intoxication as Rashi has
pointed out)” ov miecBe oV kat ol viol COL et 0OV MVikA &v eloTTOEeVNCOE EIg TIV OKNVIV
TOU AQTLEIOV 1) TTQOOTIOREVOHEVWY VLWV TIROG TO OLOIAOTHOLOV Kal 0V Un &moOdvnte
VOULUOV &LVIOV €IC TAG YEVERS VWOV

KwWpog (komos) is defines as follows... “nocturnal and riotous procession of half drunken
and frolicsome fellows who after supper parade through the streets with torches and
music in honor of Bacchus or some other deity, and sing and play before houses of male
and female friends; hence used generally of feasts and drinking parties that are
protracted till late at night and indulge in revelry.”

Moulton and Milligan suggest that the reveling of these drunken parades were often
sacred (in the negative sense) parades where the images of gods were paraded. Hence
the celebration of divine images (and unlawful idolatry) along with tales of their wars

1toTtog (potos) which is a drunken party.
This “drinking party or bout” was often some sort of banquet where a woman comes

under a solemn promise not to administer philters to her husband, nor to do anything

Most dictionaries suggest that the “philters” were love potions that would guarantee the

1.

things, garrulous and babbling.
2.

and victories.y
3.

harmful.aa

love of the desired man. bb

vEcc. 4:12

w See Vayikra 10:8 Rashi

x This is a dictionary trace from two pieces of Bible Software. The First being Bible Discovery and the Second being Davar
3 see 1 Peter 4:3 ka3pog (komos) in both of those programs.

v ].H. Moulton and G. Milligan, Vocabulary of the Greek Testament, Hendrickson Publishers, 1930 pg. 367

2TDNT: 6:145,841

aa | H. Moulton and G. Milligan, Vocabulary of the Greek Testament, Hendrickson Publishers, 1930 pg. 531
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None of this behavior is fitting the talmid of the Master or one of the Seven Men of the Esnoga.

Because we also have a verbal match to wine and drink, we match our Ashlamatah of Yechezel
this week. The Hebrew word 110w (Satah) is paralleled by the Greek word mivw (pind) which is
the root to motog (potos) found in verse 3 of chapter 4.

¥ doreTog Yo 0 maeAnAvOws Xdvog To BovAnua v ¢0vav kateleydobat
TIETMOQEVHEVOLG €V aoeAyelalg émBuuialg otvopAvylalg kwHolg TOToLS kal aOepitolg
eldwAoAaTolaig

Consequently, Hakham Tsefet matches the Torah Seder Ashlamatah and the Special Ashlamatah
through the idea of wine and drinking.

7 But the goal of all things is at hand, therefore exercise self-control and be sober«c in prayer.

Perhaps we should have said a “four-fold cord” is even harder to break than a “three-fold cord.”
Hakham Tsefet intentionally uses another drinking phrase. “Use self-control and be sober in
prayer.” Those who are intoxicated lack self-control. Eli chided Hannah for supposed drunken
prayer. However, Hannah was far from being drunk. Here prayer was so “sober” and controlled
that she appeared to be drunk. Consequently, the lesson is intoxication has no place in prayer.

[ believe that Hakham Tsefet has driven home his point. I do not believe for the first instant that
Hakham Tsefet was opposed to having a drink of wine. The case in point is being intoxicated
while in Divine srevice. Furthermore, | draw once more on my thoughts of the P’rushim of the
First Century. The P’rushim saw themselves as the new Kohanim of sorts. I believe Hakham
Tsefet certainly fit in the category of one of those P’rushim.

The Goal is at hand...

[ have intentionally translated this phrase as it stands. Hakham Tsefet uses the same word this
week as he did last week. The “telos” (goal) of the Torah is Messiah.dd In other words in
Messiah we have the living embodiment of the Torah. It appears evident that Hakham Tsefet is
driving home a point. The picture of the Cohen mentioned in Vayikra is Messiah who will

restore the family altar. Ihave used “at hand” for jyywev - €yyiCw (eggizo) for specific
reasons. Most scholars see éyyiCw (eggizd) as a temporal reference. ¢yyiCw (eggizd) is not a
temporal reference. é¢yy(Cw (eggizod) is a spacial reference. The term “at hand” indicates close
proximity. Actually, the best illustration for the spacial reference is close intimate contact
between a man and a woman.

:5%ann% oMy opng P 1% 39 Y90 PR I
The above cited verse is from Delitzsch, 1 Tsefet 4:7

T3 WD YW 00 W ROp IR A RN 13 Tom I0m ARATOR 29K

This verse is Yeshayahu 8:3, the parallel word 37 means to “draw near” or “approach.” This

word is translated in various ways throughout the Tanach and Nazarene codicil. [ have

bb 1 : a potion credited with magical power 2 : a potion, drug, or charm held to have the power to arouse sexual passion
« yvAate - to drink no wine, to be sober.
dd Romans 10:4
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translated it “at hand” because this reiterates my statement above concerning intimate

association. The word 277 is paralleled in éyyiCw (eggizo).

Hakham Tsefet was NOT saying we are about to experience the Mesorah and the telos (goal). He
was trying to convey the idea that they had already entered that realm.

V8 But love covers all transgressions (Pro 10:12).e

[ have kept with the hermeneutic of quoting verbatim from Jewish Publication Society.
However, like His Eminence, Rabbi Dr. Yoseph Ben Haggai [ would have translated from the
Hebrew “Kaper” to say “atones for all sins.”

Here I would interject the clear understanding that love atones for all sins. I realize that this will
not sit well with all the theological baggage that we have brought from our past. However, |
believe on the other hand many will quote some sort of maxim saying that this was the intent of
the Torah all along.

Seven words for Power

Here I would like to briefly comment on the word iox¥g (iskhus). His Eminence has noted the
importance of the word in our present pericope and its related Hebrew parallel. Therefore, I
will try to make a small addendum to his comments.

Some time ago, | was handed an exegesis on the use of “power” in the Nazarene Codicil. The
exegesis had a few words (five I believe) that are commonly associated with the power of G-d as
it is expressed in the Nazarene Codicil and consequently in the Greek Language.

Dr Elisheva and I soon found some of the missing words and began to work on the thesis behind
all of the words. What we found was there are sixteen Greek words for “power.” However,
when these sixteen words are traced to their root or foundations there are actually only seven. (I
have a thesis that there are there missing words - but all of that is for another time).

In my humble opinion, the seven words match the seven men of the Esnoga (Synagogue). [ will
have to work with His Eminence Rabbi Dr. Yoseph Ben Haggai to more fully develop this thesis.
However, | will give the words here and allow the reader to draw his own conclusion for the
present.

The top three powers form a Triad structure that would emulate or illustrate the ruling heard of
the Esnoga. Those powers are coxr| (arkhé) which is an easy word to see. This word forms the
topmost head of the Esnoga and demonstrates the highest form of power, rule or authority. The
second “power” is é€ovaia (exousia). This word will be readily recognizable to most readers of
the Nazarene Codicil. This word is usually translated authority. However, this power is matched
and balanced by another power. kodtog (kratos) is a power that I usually translate as “Cosmic
Power.” This “Cosmic Power” is also a form of authority.

Below this structure of headship powers or authorities rests the remainder of the “powers” or
authorities. ioxU¢ (iskhus) which is the word in our present text. This word is a very interesting
word. In its primary use and foundation, this word is associated with military skill or ability.
This Esnoga power [ would say is the guardian of the group.

ee Proverbs 10:12 - I have kept with the hermeneutic of quoting verbatim from JPS. However, like His Eminence, Rabbi
Dr. Yoseph Ben Haggai | would have translated from the Hebrew “Kaper” to say “atones for all sins.” See also Yechezel
45:15
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Equal opposite to ioxV¢ (iskhus) is otcodopéw oikodopog (oikodomeo oikodomos). This
Esnoga power is the builder. He builds and restores that which is damaged.

éovov (ergon) and dOvac (dunamis) from the final duo. Ergon is the worker, commonly
associated with active power and business and enterprise. dUvauic (dunamis) is a very
common word to most readers of the Nazarene Codicil. While dUvapic (dunamis) is associated
with the miraculous, it also associated with the power of moral excellence. This power is closely
associated with Okidomeo where building is the prevalent theme. dVvapuc (dunamis) is also
associated with numbers, the power associated with resources, and the assets found in those
numbers. Therefore, Dunamis and Oikodomeo share a strong bond in building the numeric
forces of the Esnoga. I believe that these two “powers” would have a vital role in the time of
counting the Omer. However, we are about to enter the time of Dunamis shortly as I believe the
power of moral excellence will be required for teshuvah. What is more amazing is that fact that
I believe that the period of Nachamu would directly relate to the power of ioxVg (iskhus) as His
Eminence has so aptly demonstrated in his work.

[ have refined my remarks to the P’shat realizing the depth of all of these idea and powers.

What I find interesting is that this week, the third week of Nachamu the power of Iskus is
resident in the congregation. However, another power is also present, because an authority (one
of the top three powers mentioned above) must monitor every subservient power. The power
KkQdAtog (kratos) is also a part of our current pericope.

1Pe 4:11 el T1c AaAet wg Aoy Oeov- el TIC dlakovel wg €€ LloXVOG 116 XxoonYetl O Oedg tva €v
niaoty doEalntat 6 Oeog dix Tnoov XoLotov @ 0Ty 1) dDOEA KAl TO KQATOGS €lG TOUG aXlWVAG
TV AWVwV AUV

Therefore, we have two powers working together in our present pericope. One is a cosmic
power and the other is a military power.

[ would also like to point out that this periscope contains two more of the seven “powers” in
another verse. In verse 22 of the third chapter would read as follows... os estin en dexia tou
theou poreutheis eis ouranon upotagenton auto aggelon kai exousion kai dunameon. The two
highlighted words are €€ovoia (exousia) and dUvaps (dunamis). The missing word from our
seven-word list is ctoxn} (arkhé). However, the apxn) (arkhé) is not really missing. While the
word is absent, the “power” is not. In that same verse, Yeshua is seated near G-d. G-d is the
aoxn (arkhé) of ALL power. Therefore, in this pericope we have the Seven Men of the Esnoga in
full-unified operation.

The question is what are they doing here?

While I believe that Hakham Tsefet has laid the foundation in his works for a much deeper
understanding, we will only look at these words from P’shat.

4:6 For into this [purpose], also to [the] dead, the Oral Torah was proclaimed that they may
be judged indeed as persons in [the] flesh, but may continue living according to God, in
spirit.ff

4:6 for this purpose the Mesorah (Oral Torah) was presented to the dead that they might be
judged in contrast to men living in the flesh, yet live according to the spirit of G-d.
(1Pe 4:6 BESB)sz

ff Translation by His Eminence Rabbi Dr Yoseph Ben Haggai
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How do you judge by contrast? In my humble opinion, the dead are judged by the standard
being kept by living men (ish -royal men). The seven men of the Esnoga are...

1. Capable of judging

2. Capable of being sufficient role models for other to be judged by.
Consequently, I see that the dead are judged by the standard of men (The Seven Men of the

Esnoga) who as this verse points out have the Oral Torah of Messiah to guide them. These men
live in the flesh, yet the live according to the spirit Mesorah- Oral Torah of G-d.

[ have not elaborated on these powers due to the nature and content of our present scope. We
hope to be able to elaborate on these subjects more in the future under the guidance of His
Eminence Rabbi Dr. Yoseph Ben Haggai.

CONNECTIONS AND THEMES

Hakham Tsefet connects to the Torah Seder this week through two dominate themes and verbal
connections. The verbal connections are wine and strength. As [ have pointed out above
Hakham Tsefet uses this idea strongly in his Pericope and Shabbat Sermon.

Yechezel - Opens in a very similar way as the Torah Seder. There are two words of special
interest that connect to Hakham Tsefet this week. The first - mentioned above is wine. The

second is the Hebrew Greek Parallel 710w (8atah) to the Greek word mivw (pind) which is the
root to motog (potos) found in verse 3 of chapter 4.

Yeshayahu - is also connected to Hakham Tsefet through the word wine. (55:1-2)

Tehillim - Two words of interest connect the Psalm with Hakham Tsefet this week. The
remarkable thing is that they are both found in the opening verses of Hakham Tsefet’s Pericope.
The first word is spirit. Yeshua died in the flesh or in his body, yet his spirit lives on. The second
word is water. This word is found in all Torah readings except for the New Moon passage of
Shemuel. Hakham Tsefet uses this to illustrate his analogy of water and salvation this week.

Shemuel - [ believe that Hakham Tsefet is connected thematically and verbally. The Greek word
aion (4:11) is a parallel to the Hebrew olam. This can be confirmed by the Delitzsch version of
Hakham Tsefet this week. The thematic connection I find is in the assembly for the new moon.
Hakham Tsefet des not have an assembly for the new moon. He does have the antithesis of a
new moon or sacred gathering in the drunken parties of chapter 4 verse 3.

RELATED MITZVOT

P96 For one who touches the carcass of a beast that died without slaughtering to be unclean, as it
is written "and if any beast die" (Leviticus 11,39).

P97 For eight specific species of creeping things to defile, as it is written "and these are they which
are unclean unto you" (Leviticus 11,29).

P98 For foods to be susceptible to becoming unclean, as it is written "of all food which may be
eaten" (Leviticus 11,34)

g¢ Translation by Dr. Eliyahu Ben Avraham.
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P149 To examine the identifying signs in animals, as it is written "these are the living things which
ye may eat" (Leviticus 11,2).

P151 To examine the identifying signs in locusts to tell the the clean from the unclean, as it is
written "which have jointed legs" (Leviticus 11,21).

P152 To examine the identifying signs in fishes, as it is written "these may ye eat of all that are in
the waters" (Leviticus 11,9; Deuteronomy 14,9).

N73 That a wine-intoxicated person shall not enter the Sanctuary nor give decisions in matters of
Torah, as it is written "drink no wine nor strong drink. .. when ye go into . .. and that ye may teach
the children of Israel" (Leviticus 10,9-11).

N172 Not to eat unclean animals, as it is written "nevertheless these shall ye not eat of them that
only chew the cud" (Leviticus 11,4; Deuteronomy 14,7).

N173 Not to eat unclean fish, as it is written "and they shall be a detestable thing unto you; ye shall
not eat of their flesh" (Leviticus 11,11).

N174 Not to eat unclean fowl, as it is written "and these ye shall have in detestation among the
fowls; they shall not be eaten” (Leviticus 11,13).

N176 Not to eat things that creep upon the earth, as it is written "and every swarming thing that
swarmeth upon the earth is a detestable thing; it shall not be eaten" (Leviticus 11,41).

N177 Not to eat things that swarm upon the earth, as it is written "neither shall ye defile
yourselves with any manner of swarming thing that moveth upon the earth" (Leviticus 11,44).

N178 Not to eat a worm found in fruit once it has come out into the air, as it is written "even all
swarming things that swarm upon the earth, them ye shall not eat" (Leviticus 11,42).

N179 Not to eat things that swarm in the water, as it is written "ye shall not make yourselves
detestable with any swarming thing that swarmeth" (Leviticus 11,43).
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